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Abstract: The paper deals with the problem of ethnic development. The laws of ethnic development were traced as compared with the process of human development. The interrelation of ethnic and social development was considered. The divergence in the social and ethnic development was revealed, which enabled the author to advance the new concept of ethnic time. Four waves of ethnogenesis were distinguished. The idea that the laws of ethnoses whose ethnogenesis took place at various periods differ greatly, was illustrated. The paper also shows that the discrepancy between ethnic and social development results in numerous conflicts which, in their turn, underlie many global problems of humanity.
Ethnic phenomena are frequently studied within the broader context of social phenomena. However, ethnic development follows the development of humanity as biological species and precedes social development. Our research has enabled us to conclude that the directions of social and ethnic development are different. To study ethnic development we have introduced a new concept, that of ethnic time. Here are some ideas, which help to shed light on this concept.

Ethnic time is a succession of social forms of genetically identical human communities. 

Ethnic time differs from social time in its rate and its vector;

The sum of both ethnic and social time makes up macrosocial time;

Being a constituent of the macrosocial time the ethnic time must be quantified according to the scale of the macrosocial time;

The direction of social evolution (integration) and the direction of ethnic evolution  are different vectors of the macrosocial time constituents. Their correlation principle has not been discovered yet, but  the fact of its existence raises no doubt, otherwise we could not speak about the macrosocial time in its entirety.

Tracing the history of ethnos development we  can clearly see that the emergence and development of ethnic communities are not  simultaneous processes. Ethnogenesis which started at the time when the human being began to develop  as a biological species has lasted throughout the whole human history. 

Historical evidence enables us to make an assumption that there have been four big waves of ethnic formation. The most ancient ethnic communities in the history of the world civilization, which gave rise to the most ancient peoples were the ethnic communities of the Middle and Far East, the north of Africa and finally, the north-east of the Mediterranean area as well as Central America. Chronologically, the emergence and development of the states in which  these peoples  took shape as ethnic communities can be traced back to the period from 10000 B. C. to V A. D. Some of these peoples stood the test of time and survived till nowadays  without losing their ethnic identity (peoples of India, China); others faded away in the depth of times, migration storms, natural calamities (Sumerian state, Babylon, Egypt, Atlantis); another group gave rise to new nationalities after undergoing substantial ethnic changes (Greece and  the Hellenes, Rome and Persia). This group of ethnic communities will be called the communities of the first wave.

A second group of ethnic formations includes ethnic communities whose ethnic self-determination took place in the period from V to XVI century A. D. Ethnogenesis at those times  was affected by the Great Movement of Peoples. New ethnoses emerge as result of Barbarian tribes mixing with the ancient population of the Roman Empire (The Romans, the Greek, the Britons). The overwhelming majority of modern peoples of Europe and Asia belong to this group. While working on this problem we came to the conclusion that the apparent feature of ethnic formation in this period is its multi-stage character. For example, the French nationality developed as a result of a number of attempts to establish a state system: the Kingdom of the Franks, the Empire of Charlemagne, the kingdom of the feudal disintegration period and finally, the centralized state of the second half of XV century. Those times were a starting point for the integration process of quite heterogeneous ethnic communities of Gallic, Romanic and Germanic tribes (first of all the Franks) into a single nationality. Similar processes took place in England and other countries. But in Germany and Italy they took  longer and entailed a lot of difficulties.

A third wave of ethnic formation is associated with great geographic discoveries and dates back to XV-XIX centuries. That was the process of colonial division of the world. The emergence of new ethnic communities as a result of native tribal communities mixing with the representatives of European peoples as well as the intermingling of newly-arrived people. By XVII century the primary stage of mixing the peoples was over in most colonies and newborn ethnic communities started to struggle for their independence. The first victories were gained in the Western hemisphere. As a rule, wars for national liberation took place in the form of bourgeois democratic revolutions. Where these revolutions were successful, the process of nation formation rather than nationality formation began. 

Finally, a fourth wave of ethnic formations affects the colonies situated in Asia and Africa. The ethnic composition is tribal as a rule, mixing processes are very limited. The victory in the struggle for national independence does not put an end to an economic and political dependence from the former metropoly/ruling country. After these countries were set free, nationalities began to develop mainly on the basis of local tribes. This wave of ethnic formation lasted as long as the whole XX century (at a very quick pace in the 60s - at the time of the colonial system collapse).

To consider the problem of ethnosocial temporality we will turn to the method of analogy, which will give us a better idea of ethnic and social time. There is very much in common between individuals and ethnic communities.  The latter are also born, reach maturity, expire and become part of the past. Ethnic communities are living organisms just like a human being is first of all a living organism.  As a biological organism a human being is closely linked with both living and non-living matter. Not only biological but also physical and chemical laws apply to our body. Moreover, every human being is a small particle of macrospace. The macroworld laws (as well as the microspace ones) are not only around us but also part of our inner self. It is not very important whether we are aware of this fact or not.

What is more, a human being is also a personality, while an ethnic community is also a social formation. People are not born as ready made personalities, they develop their identity in the course of their lives. This is an axiom. Similarly, an ethnic community is becoming a social organism. That is why we are going to draw  an analogy between the process of social shaping of an ethnic community and the process of human socialization. This analogy is quite relative, since a human being coming into existence faces a ready made set of values, which he must adopt, while ethnic communities begin to work out their own set of values basing on their own rough experience obtained with the help of the hit and miss method. The only thing they can rely on is the ethnic interrelation, which is too individual to be spoken about for certain.

There are three stages in the process of human socialization: pre-employment stage, employment stage and post-employment stage. The first stage involves mainly accumulation of information. It  is delivered through all possible channels and human activities are determined by the need to consume it. Within the framework of the socialization process such activities may involve acquisition of language and behavioural norms, communicative skill development as well as knowledge acquisition. The information consumed by an ethnic community is of a very peculiar character. It involves development of its ecological niche: the expansion or shrinking of its ethnic territory, language formation (both formal and informal), emergence of tradition and artifacts creation, all of which not only testify to the unique character of this ethnic community, but also serve as potential objects of social memory for future generations (first of all these are arts masterpieces).

The second stage of human socialization involves active reproduction. People reproduce material and spiritual culture (working and artistic activity, science and religion), they reproduce themselves (family, offspring), "extend the existence" of the society they live in. The second stage in the life of an ethnic community can be called reproductive, too. It actively develops its territory, it asserts itself in the face of other ethnic communities (and sometimes at their cost). The demographic status of an ethnic community becomes quite definite and the community finally begins to be associated with a certain territory. Moreover, while it is very difficult or impossible to distinguish between ethnic and social factors in the development of the ethnic community at the first stage, social factors are easily discernible at the second stage and serve as an external indispensable prerequisite for ethnic program realization.

Settling down in a certain territory is not possible without defining the state frontiers and consequently, without centralized power, which will guarantee the protection of the frontiers. Self-reproduction of the population is also impossible without social institutions like church, different kinds of schools, centres of communication (theatres, museums, etc.). The most important thing is that in dea;ling with the rest of the world an ethnic community is represented by special bodies, which are also involved in strategic planning and exercise control over the community's state of things. It is hardly worth mentioning the fact that these are the bodies of state power, including the repressive apparatus.

While developing a state system, an ethnos is going through changes itself - it is gradually transforming into a nationality. At the first stage of a nationality development tribal differences persist for a long time. In the course of time they either fade away altogether or manifest themselves as insignificant local peculiarities, for example, dialects. As a rule, in European ethnoses tribal differences had disappeared by the time of the transition from the agricultural society to the industrial one. 

Ethnic differences are more varied as compared to social and political ones, while social and ethnic time are fairly independent, though interrelated, processes.

We may assume that tribal differences disappear at a quicker rate when the territory of a people is not so vast in relation to its population and consequently, the population density is higher and intraethnic contacts and exchange are more intense. On the contrary, in big states with low population density this process extends the stage of feudal disintegration. At the same time this stage may be shortened if the need to resist a foreign enemy arises. We can mention a great number of situations when ethnic time was either accelerated or slackened. 

Thus, at the second stage of its development an ethnos is perceived indirectly, from the angle of the social security of its existence. Social institutions oust ethnic mechanisms and become an end in itself for the development of a society. It is of great importance for the third stage of ethnos socialization, since it is characterized by slackened ethnic processes, whose rates do not meet social requirements any longer.

The ethnic basis of a centralized state cannot be tribal as technological progress requires the economy to be united into a single whole. Manufacture requires in its turn that a state should be involved in international labour division which is not possible without free circulation of capital and consequently, without social institutions other than those which were imposed by blood relationship (monarchy). That is why at the stage of its decline, an ethnos's natural basis is going through radical transformation. At this time it is the social mechanisms which are responsible for preserving the society, its ethnic constituent comes into conflict with them, but this problem is settled by way of reforming it.
As a matter of fact, as mentioned before, one and the same people (genetic identity) is historically represented as a series of ethnoses, each of them passing through the above-mentioned stages of emergence, flourishing and decline. As an ethnos cannot develop on its own and it employs social institutions for its development, the corresponding changes  give impetus to ethnic evolution which, as a rule, is painful both for the ethnos and the individual.

The contradiction stems from the ethnos having its own development laws and its own time. The conservatism of ethinic formations conditioned by their function to differentiate humanity underlies the discrepancy between ethnic and social time. Taking into consideration the divergence of social and ethnic time vectors one can find the key to many tragic events in history.

It is quite obvious that these laws apply mostly to the ethnoses of the second wave and partly to those of the first wave. The ethnoses of the third and fourth waves do not comply  with these laws. The laws of the last two waves have not been studied properly yet. The thing which is of great interest and deserves close attention is that some laws of socio-ethnic development  of old ethnoses recur in new ethnoses. For example, slavery in the United States or Apartheid in the south of Africa. 

Nowadays speaking about a people we actually mean citizenship. By doing so we put the ethnic problems of each nation into the background. Ignoring the problem may turn out to be very costly at present. There is not a single country, which is free from ethnic and racial problems. International terrorism of today is one of the extreme manifestations of these problems.

